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gious and realist associations as a com-
mon ground for discourse with the secu-
lar mind. Rist holds that anyone who
maintains with Aquinas that natural law
participates in the eternal law must nec-
essarily acknowledge its theistic roots
and that such an acknowledgment mat-
ters. “Natural happiness” in the Aristote-
lian sense is not the “perfect happiness”
of Aquinas that is to be found in the
contemplation of God as the ultimate end
of human life. In considering two possible
versions of natural law theory, secular
and theistic, Rist argues that “making
room for knowledge of God will affect our
understanding of the nature and order-

ing of other goods which right reason can
discover.” If there is no God, one is not
mistaken in the pursuit of natural good
without reference to the eternal.

Anyone who holds for a natural order
to which man is accountable, theist or
not, will recognize the force of Rist’s tren-
chant criticism of contemporary moral
theory and agree with him about the cul-
tural malaise to which it leads. To say that
this work is profound is almost an under-
statement. Real Ethics is the work of a
mature scholar steeped in history who is
also an acute observer of contemporary
manners and morals.

Truth

Distant and beautiful and pure,
Their pale light provides illusive
Enchantment to earth. But gazing
Up at them makes us undeceived.

                     —Shmuel Ben-Gad


